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selves back into the spirit of the time and ask what other method 
would be so intelligible to men of all classes and degrees of culture, 
we must answer, None. And when I say "so intelligible," I mean, 
what other method would so invest the act of incarnation with the 
associations of perfect sinlessness and purity? I do not think that we 
are able to conceive of any other method that would do this. That he 
should be "born without spot of sin, to make us clean from all sin," is 
a truth to which our hearts instinctively respond. 



The Objective Aspect of the Lord's Supper. 

Writing upon this subject in the Expositor for March, Dr. H. R. 
Mackintosh, of Aberdeen, states what he conceives to be the necessary 
conception of the Lord's Supper. Stating it in a negative form first, 
he says: We cannot accept any theory which of necessity involves 
that the first celebration in the upper room was not a true communion; 
nor any theory which implies that by participating in the Lord's 
Supper unbelievers receive a spiritual gift; nor any theory which 
views the eucharist as primarily a human performance rather than a 
divine means of grace. The doctrine of the Lord's Supper on its 
objective side, to which we are brought by this process of elimination, 
may be stated broadly as follows: In receiving with faith the symbols 
of Christ's flesh and blood we receive Christ himself. The whole is a 
spiritual transaction between persons, a spiritual conveyance of Christ 
to the soul of the believer. We feed upon him spiritually in so inti- 
mate and real a fashion that he could describe it as eating his body. 
When the bread and wine are put into our hands, and we partake of 
them worthily, we have received in and through an emblematic action 
ail that Christ's death won for us. And if we be asked, "How do you 
know that this is true?" we reply: first, because we have Christ's own 
promise for it; second, because it is vouched for by Christian experi- 
ence. No other grounds of religious belief will bear being tested by 
the test of time and human life than these two — divine authority, 
which fulfils and realizes itself in the experiences of the pious soul. 
We can be assured of spiritual things in no other way, but in this 
way we can be assured of them. 



The Authority of the Bible. 

Unusual interest attaches to a new volume by Professor Robert 
Flint, of the University of Edinburgh, who is so well known through 
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his work on Theism, which was first published a generation ago. The 
book, which has just appeared, is entitled Agnosticism, and is a compe- 
tent refutation of those theories of knowledge which reach the common 
result that God cannot be known by the human mind. In the course 
of his discussion on the authority of the Bible he writes the following 
paragraph which will be helpful to many in the present stage of their 
thought : The faith in Christianity which rests merely or mainly 
on the authority of the church is so immature and inconsistent that it 
must of necessity be outgrown wherever mental development is not 
arrested. That was made apparent on a great scale at the epoch 
of the Reformation. The authority of the church was then recognized 
by the most earnest and thoughtful portion of the Christian world to 
be, notwithstanding all pretensions to the contrary, merely human 
authority. The deference which had been yielded to it was clearly 
seen to have been superstitious and debasing. From the word of those 
who claimed to speak for the church, men turned to the Bible as the 
word of God, and in doing so found strength and support. The word 
of the priest lost its power to enslave and terrify when the Bible as the 
written word of God was appealed to in opposition to it. The Ref- 
ormation rested very largely on the substitution of one authority for 
another — on the transference of the seat of religious authority from the 
church to the Scriptures. All the leading Reformers were at one in 
striving to get the Bible fully recognized as the supreme accessible spir- 
itual authority. It was in the Bible that they sought for the substance of 
their preaching. It was from the Bible that they endeavored to evolve 
their creeds. There, then, was another stage of faith — the stage in 
which faith rests on the Bible as God's word. But faith may rest even 
on the Bible as God's word in various ways. And some of those ways 
may even be quite agnostic as regards religious truth. For example, a 
man may receive the Bible as ultimate authority — an authority above 
criticism, and independent of the support and confirmation of reason ; 
an authority which makes an unconditioned claim on belief. That is 
manifestly, however, to accept it in an unintelligent and capricious 
manner, and the faith which so accepts it is but another form of agnos- 
tic unbelief in man's power of knowing religious truth. Belief in the 
authority of the Bible is as obviously bound to give reasons for itself 
as belief in the authority of the church. The authority of the Bible 
cannot reasonably be taken on trust any more than the authority of the 
pope. The Bible, too, must produce its credentials and submit its 
claims to criticism. 



